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Canadian General Synod. The following paragraph is quoted. 
from the * summary of Anglican events in Canada since the close 
of World War printed in Eis Dominion” , No.1, to which 
re ‘ference was made last month. 

* At the close of World War II, the General Synod was pre- 
pared, or almost prepared, to act upon three matters w hich had 
been under discussion for some time. The Church of .Jéngland 
became, officially, a member-churcly of the Canadian Counetl of 
Churches. In the future it will be harder for the Anglican to 
maintain that exclusiveness which he would have called con- 
viction and others would have called snobbery. “Of course, the 
Council of Churches disclaims the name and idea of Super-church, 
but our position On@matters of faith, order and the like ts a 
minority one. will be hard-to. resist. pressure. from so many 
sincere Leadefs of Religious Thought. The year 1946 stands out 
as the time of the publishing of the * Report on Reunion ° and its 
being referred back for further study. The opinion of Lambeth 
was to be sought. Two or three things emerged fram the publica- 
tion of this Report. It succeeded in making many clergy and not 


a few of the devout laity consider their position and produce better 
reasons for their being Anglicans. It made the Higher Officers of 
the Church more careful about their public utterances. Honesty 
bids us look into the debit side. While the cooling-off period has 
set in, the exaltation of indiscipline ruled the roost and had ample 
newspaper publicity for six months. The priest who could not 
have joint services or really thought there was something in 
having the priesthood was narrow-minded and terribly out-of-date. 
Confusion was increased because it was hard to get genuine 
information on what was, or was not said, during the discussions.” 


The Anglican Ordinal.— From the continuation of Fr. Baker's 
article, ““ One Church, One Faith, One Lord”’, in * C.R."", No. 197, 

we quote the following passage which is relevant to both the 
articles we publish this month, 

‘Some at times are to be found among us who think of con- 
secration to the episcopate in a broad and general way, without 
considering the exact implication of the words used in the form 
of consecration. They are:— 

‘Receive the Holy Ghost for the office and work of a 

Bishop in the Church of God, now committed unto thee by 

the imposition of our hands; In the Name of the Father and 

of the Son and of the Holy Ghost. Amen. 

‘And remember that thou stir up the grace of God which 
is given thee by the imposition of our hands; for God hath 
not given us the spirit.of fear, but of power, love and sober- 

ness.’ 

* The implication of our form of consecration-is that divine 
grace is given immediately through the laying on of hands of the 
consecrator and his co-consecrators, and that in this way the 
newly-consecrated bishop receives the Holy Ghost, the Third 
Person of the Blessed Trinity, in accordance with our Lord's 
commission and promise to the Apostles. Both the consecrator 
and the consecrated, and those * faithful men’, whether priests 
or laity, who are present as witnesses are thus committed to a 
doctrine ex opere operato of sacramental grace which appears 
impossible of evasion. 

‘Further, it is asserted that the grace given is capable of 
being exercised not only in one religious body, but * in the Church 
of God’. This implies an episcopate not for a body of Free 
Churchmen who can * try it out ’ for themselves in isolation from 
the rest of the Catholic Church, but an episcopate which can 

maintain its claims everywhere. In the wording of our Ordinal 
we recognize no limit to the fullness of episcopacy among us; 
can we then regard with full seriousness an offer of a gift that 
may be imparted to others who will receive it with the idea of 
‘trying it out’ 
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CHURCH RELATIONS IN ENGLAND 


The Church of England and the Free Churches, a Re ‘port of the 
Theological and. Liturgical Committee of the Church Union, is an 
incisive and penetrating analysis of the Report: Church Relations 
in England. It indicates clearly that the crux of the report is the 
meaning of the term: episcopacy. The Church Union Report 
shows clearly that any agreement reached about the nature of the 
ministry conflicts with the implications to be drawn from the 
practical procedure suggested for implementing intercommunion 
between the Church of England and the Free Churches. If this 
procedure went into effect, it would result in episcopacy becoming 
a mere symbol of unity in church government, rather than the 
living means of sacrame ntal continuity of the Church of the 
ages. 

Every Anglican reunion scheme since 1920 is influenced by 
the unfortunate statement of the 1920 Lambeth Conference 
about the acceptance of episc opacy without the acceptance of a 
doctrine of episcopacy. The Church Union Report has rightly 
emphasized that unless there is a doctrine of episcopacy as | 
of the esse of the Church, episcopacy has no real value—in fact 
has*no importance. “... The C hurch of England would seem 
to be committing itself to the view that, while there is no reason 
for Christians as such to treat episcopacy as necessary, Anglicans 
are bound to do so." But if there is no theological necessity for 
episcopacy, it is mere denominational snobbishness for Anglicans 
“to insist upon its inclusion in any scheme of church -union.-When 
His Grace the Lord Archbishop of Canterbury suggested in his 
~ Cambridge University Sermon of November 3, 1946, that the 
Free Churches ** take. episcopacy into their systems ” as a means 
of achieving intercommunion with the Church of England, he was 
acting with exclusive Anglican arrogance —unless episcopacy is 
of the esse of the Church. | 

The Church Union Report then stresses that a clear doctrine 
of episcopacy is implied in the Ordinal and its Preface in The 
Book of Common Prayer. It reviews the famous condemnation 
of Anglican orders in 1896 by Pope Leo XIII in the Bull A fosto- 
licae Curae, a condemnation made in apparent ignorance of the 
Preface to the Ordinal. The Report cites the equally important, 
though less well-known, Responsio to that Bull made by the’ 
Lord Archbishops of the Church-of England in 1897. This 
Responsio made it evident beyond all doubt that the Church’ of 
England held episcopacy to be essential to the Church in a full 
Catholic sense and, as such, satisfied the questions raised by the 
Patriarch of Alexandria and other Orthodox Representatives at 
the Lambeth Conference of 1930. It is also significant in the 
foreign relations between the Church of England and the Old 
Catholics of the Utrecht Union, the State Churches of Sweden, 
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Finland, Latvia, and Estonia that episcopacy as ofthe esse 
of the Church was a central factor in the discussions. The 
synodical enactment of intercommunion with the Old Catholics, 
of degrees of intercommunion with Finland, Latvia, and Estonia, 
and the unofficial intercommunion with Sweden all flow from 
these discussions. What intercommunion has actually been 
effected by the Church of England has been on the basis of a 
commitment to a doctrine of episcopacy which Church Relations 
in England now suggests is unimportant. To continue on this 
new line of approach would mean that the Church of England 
speaks one language and theology to the Orthodox, Old Catholics 
and Scandinavians; another language and theology to the Free 
Churches, 

Additional evidence might be drawn from.the wider area of the 
Anglican Communion. The Canons of the autocephalous pro- 
vinces of the Anglican Communien establish the adherence of 
these bodies to the doctrine of episcopacy in the Preface to the 
Ordinal. What binds the Churches of the Anglican Communion 
is not merely a common English origin, or the use of a Book of 
Common Prayer, but the acceptance by each province of the 
ministerial orders of the others. Anglican priests can move from: 
one province to another as priests on the basis of letters dimissory 
or licences to officiate—not on the, basis of re-ordination. The 
unity of the Anglican Communion is the mutual acceptance of 
the same episcopate and the same doctrine of episcopacy. Thus 
it was that the action of four dioceses of the Church of India, 
Burma and Ceylon in entering the Church of Southtndia was 
break in this Anglican unity. The 1948°Lambeth Conference 
hesitated to call this action “a schism’’, but the Resolutions of 
the Conference make it quite clear that it was a break in unity. 
Illustrations might also be drawn from the “ affiliated com- 
munions "’ of the Lusitanian Church~of Portugal, the Spanish 
Reformed Church, and the Filipino Independent Church in which 
foreign bodies have received orders from the Church of Ireland 
and the American Episcopal Church. A study might be made 
from the very careful Canons of the American Episcopal Church | 
which permit the extension of Holy Orders to foreign Churches 
not in communion with it. 

There is abundant testimony to indicate that the part. which. 
the Church of England and other Anglican provinces have played 
_ in repairing the fragmentalization of Christianity has been 
accomplished on the basis of the Catholic doctrine of episcopacy, 
and that scores of reunion schemes have floundered on the rocks 
of the abandonment of this doctrine. All of which should be a 
graphic warning to the Church of England to question the basis 
of Church Relations in England. 


Louis A. HASELMAYER. 


PLAN FOR CHURCH UNION IN 
NORTH INDIA 


After almost twenty-five years of negotiations between Angli- 
cans, Baptists, Methodists and the United Church, which com- 
prises Presbyterians and Congregationalists, the scheme for union 
in North India has progressed sufficiently to allow the publication 
last year of an agreed Plan, for presentation to the governing 
bodies of the communions concerned. To any one who longs for 
the realization of our Lord’s desire that His Church might be one 
the Plan makes dismal reading. For it is calculated to render 
still more unbridgeable the gulf between catholic and protestant. 
Its aim is a stronger protestantism rendered complacent and self- 
sufficient by a very slight veneer of catholicism. Not only is 
there no attempt to solve the problems which divide catholic 
from protestant but they are not even faced. They, together 
with those which separate protestant from protestant, are accepted 
as fundamental abiding differences which cannot be removed, 
although they may be solved at some future date through a 
mysterious process of “ growing together’’. For the present 
they are to be masked. . 


“THE CHURCH 

It is taken for granted that to-day the Church ”’ is repre- 
sented by * the Churches "’. All who call upon Christ’s name are 
to be considered members of His body, and the -various-indepen- 
dent organizations to which they belong all preserve elements. 
vital to its well-being. ** In different ways they have all sought 
to maintain continuity with the primitive Church in matters of 
order.”’ If it had been said that the sects had endeavoured to 
believe and teach what they thought was the original gospel, the 
statement might have been defended. But to say that they 
have tried to maintain continuity in matters of ** order "’ is simply 
fantastic. The truth is that they have believed that “ order ”’ is 
of little importance and, with the possible exception of the 
Presbyterians, they have all deliberately broken the links which 
bound them to the primitive Church by setting up for them- 
selves ministries of their own devi ising. As a mattef of fact there 
is proof elsewhere in the plan that it is not believed that there is 
such a thing as catholic order, for all *‘ mutually acknowledge 
each other's Ministries as Ministries of Christ in His Word and 
Sacraments’. All the negotiating Churches have been * in-Gad’s 
providence manifestly used by the Holy Spirit in His Work of 
enlightening the world, converting sinners and perfecting saints ”’ 
In consequence they are equally authoritative and their sacra- 
ments equally valid. Nevertheless they are prepared to take a 
constitutional and historic episcopacy into their systems. This 
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is by way of experiment. If it works it will remain. But if it is: 


proved irksome there is nothing at all-in the Plan which would 
make impossible its abandonment in favour of some other form 
of government, Presbyterianism for example, or Congrega- 
tionalism. ' It is stated over and over again that “ no particular 
theological interpretation of episcopacy shall be demanded from 
any minister or member of the united Church’. Why then 
should episcopacy be tried at all ? The answer would seem to be 
‘ because Anglicans insist upon it ’’. It is also possible that the 
non-episcopalian systems have discovered a need for some 
stabilizing centre of discipline. Only those who have worked in 
. India can fully understand this need. | 
| THE UNIFICATION OF THE MINISTRY - ~ | 

The position is that a number of Christian bodies, each of which 
regards itself as good as any other, are faced by one which possesses 
a method of government, which all except itself consider unneces- 
sary, but possibly useful. Anglican co-operation in the scheme 
can only be attained by adopting it. This all are prepared to do, 
provided that the institution is made ** constitutional '’, by which 
is meant that it is hedged about by democratic safe guards. A 
place for it is then pate so that it can come into the Union on 
terms of equality with other systems. The argument runs that 
although all ministries have been valid in their own spheres, yet 
all have been partial and limited-in scdpe, for Anglicans. have 
ministered to Anglicans only, Presbyterians to Presbyterians only, 
and-so-on. matter of fact; even this is not quite true; 
there has been a very considerable amount of interchange amongst 


the non-episcopalian systems and it leaves out of account the. 


claim of bishops of the Catholic Church. In the past Anglicans 
have definitely repudiated anything like parity of ministers, as a 
glance at the preface to the ordinal will show. But now, forgetful 
alike of their claim to catholic authority and of their historic past, 
they are asked to accept parity of ministers in spite of the formu- 
laries to which they have sworn fidelity. * It is recognized that 
in our divided state the Bishops of the Episcopal Churches which 
are seeking union do-not now possess authority outside their own 
Churches "’. Episcopal Churches ? In the plural? Yes, because 
bishops in the apostolic succession are equated with Methodist 
Episcopal bishops in no succession at all. The Plan is for these 
bishops to be joined with representative ministers of the other 
denominations in a united service, at which each of them shall 
accept through the laying on of hands of the ministers of all the 
uniting bodies ° ‘the additional authority which they lack in 
separation '’, Some of those who are not bishops are to be raised 
to the episcopate and this service is to be followed by similar 
commissionings throughout all North India until the whole 
ministry has been unified. Here comes in a contradiction, within 
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the Plan itself, which may be due to the attempt to combine two _ 
irreconcilable theories. It is stated that this mutual authorization 
does not imply a new ordination, ** nor is it presumed to bestow 
again or renew any grace, gifts, character or authority, which 
have already been bestowed "’. Nevertheless this mutual “ laying 
on of hands *’ seems to be intended to do more than just com- 
mission to a wider ministry, for it is said that in the inauguration 
service ‘* an essential part shall be prayer for the additional gifts 
that God alone can bestow '’. - This contradiction is typical of the 
confusion which runs through the whole plan. Its one principle 
seems to be that a place must be found for every opinion which 
is obstinately held. Those who hold that there is ** something 
extra ’’ in episcopalian ordination can quote one sentence and 
those who do not can quote another. On the whole, however, 
the scale is heavily weighted on the protestant side, as the form 
suggested for the commissioning of Presbyters makes clear. 
* For as much as thou wast called and ordained within the 
(Anghean, or whatever it may be) Church to the ministry of the 
Church of God, and art now called to the ministry of the Church 
of God within the united Church; ‘mayest thou receive from God 
the power and grace of the Holy Spirit for the fuller exercise of 
(god's ministry in the office of a Presbyter; and for a wider and 
more effectual service therein take thou authority... ." Is it 
possible that a man who believes that he was ordained by a 


catholic bishop to be a priest in the Church of God can submit 


to such a mockery of ordination at the hands of self constituted 
ministers? | pa 


“THE MINISTRY 

The United Church is to be served by bishops, presbyters and 
deacons. Anglican bishops are to bring all the ministry within 
the framework of the apostolic succession as an outward fact, even 
though very many will hold that such a succession is a fiction. 
The bishops are to exercise more or less the functions which have 
belonged to the episcopate from the beginning—"* more or less "’ 
because the councils will have a very important part to play in 
deciding policy. For example, ordination will be in the hands of 
the bishops, but they do not seem to have much to say in the 
selection of candidates for ordination and it is not stated that 
they have any right to refuse to ordain a candidate presented by a 
diocesan council. 

Why is the second order of the ministry called the Presbyterate, 
rather than the Priesthood ? It is stated that presbyters are 
commissioned to. be dispensers of God's Word and Sacraments, 
to declare His message of salvation to penitent sinners, to build 
up the members of His Church in their most holy faith, and 
through the Councils, and otherwise, to share with the bishop and 
laity in the administration of discipline. It seems orthodox 
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enough, but why should a man be ordained to share in a work 
with the laity 2? Compare the statement with what the Prayer 
Book has to say on the subjeet, or with the Canons of the C thurch " 
of India, Burma and Ceylon, and the general © woolliness "’ of the 
declaration becomes immediately apparent. Certainly people 
who believe that a presbyter is a priest, ordained to teach with 
authority, to pronounce absolution and to otter the Christian 
sacrifice of the altar, would find little here to strengthen them in 
their struggle for catholic truth. On the other hand the very 
large section of the United Church, which holds that the Christian 
Church has neither altar, priest nor continuing sacrifice will find 
nothing that contradicts them. 

The Diaconate is conceived mainly on the Anglican pattern as 
a preparation for the presbyterate, but provision is also made for 
some to tind in it a life-long vocation. 

It is not easy to convey what is wrong with this theory of the 
Ministry, but the whole “atmosphere protestant. For 
example, the same amount of space is devoted to explaiming the 
Priesthood of the Laity, and their duties, as to the whole three ~ 
fold ministry of the Church. Not only are such officers as elders, 
lay readers, and deaconesses, but also people who visit pulS and 
hospitals, and. who engage in temperance, child welfare, health 
propaganda and Village Improvement work, are to be set apart” 
at a service, a which prayer is offered that they mray receive 


the Holy Spirit’. In itself this is excellent, but taken into con 
sideration with the constant soft pedaling of the ordained ager oil 
there is built up a picture more like a region, ut YMCA. than a 


“ving part of the 


(To he concluded) 


IN MEMORIAM R.LP. 


We record with deep regret the death on April 14, 1952, of 
Fr. C. Eric G. (,oodall, tty Whose article on Anghean-Swedish 
Relations in South Africa we published last month. He wrote 
this article in hospital after an operation from which he was mak- 
ing good progress, but there was a relapse and he died on Easter 
Monday merning. May he rest in peace. 


Communications for the Editor and Annual Subscriptions to 
Faith and Unity, which may commence ‘at any time (minimum 
subscription, post free, four shillings a vear), should be sent to the 
Secretary, C.D.C.P.. 6 Perth Road, Beckenham, Kent, England. 
Receipts for amounts under ten shillings will be enclosed with the 
next issue after the subscription has been received. 
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